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Feeling voiceless can be attributed to various sources in our lives. For me, it has something to do with both cultural-gender stereotype and societal expectations, but my relationship with my father seems to be the most significant factor. Through the process of writing Bathsheba, I went through a journey of discovering the causes of my voicelessness. Bathsheba was a “silent lamb” transformed into a “lioness” who gave out her voice powerfully. I find my silence in her silence and my voice in her voice, such is the beauty and power of transformation.  

My Own Narrative on Silence


Growing up as a Chinese woman, I lived according to traditional expectations of my culture: passive, submissive, quiet, hidden behind the crowd, minding my own business and conforming to the status quo. After coming to the United States and living here for most of my life, my roles have gradually evolved from international student to wife, mother and seminary professor. Many things about me have changed. Yet for a long while, I still conformed to the traditional stereotypes of a Chinese woman: passive, submissive, and hidden behind the scene. There were several incidents in my life when I should have spoken up for myself but I did not - when misunderstood and emotionally manipulated by one of my former pastors, when being ignored and pushed aside by my former dissertation mentor, and when being cheated by one of my landlords. I bore the pain and consequence of my silence, and I lived in a predicament of powerlessness.

I asked myself, “Isn’t this the way it should be? The way it always is for a Chinese woman? Why would I want to challenge the status quo when things ‘seem’ safe if I remained silent? Besides, doesn’t the Bible say it is precious for a woman to be submissive, to remain silent and to have a gentle and quiet spirit?” I did not see the need to make my voice heard. I did not realize I was finding excuses for my silence. Writing this chapter forces me to dig deeper into my past and to the factors that might have contributed to the way I am. To my surprise, I discovered that my silence and powerlessness are not just related to my cultural heritage but also to my family dynamics, specifically my relationship with my father.  

My father is an authoritarian type. He is the “man of the house” – the one who has the final say. What he says is “law” for our family and no one can revoke it.  He is strict, quiet, serious, protective, driven, hard working and emotionally distanced. As a child, I knew he loved me, but because of his strictness and lack of emotional-connectedness, I also feared him. I knew that whatever decision he made for me was out of good intentions. Yet, his over-protectiveness also prevented me from exploring the world for myself. As far as I can recall, my father always planned what he thought was good for me without knowing that he robbed me of my freedom to choose. I felt like I had little control over my life. I also felt sheltered and powerless. I remember even in college, I was not able to choose a major for myself, but instead was forced to yield to his choice of a major for me. Whenever I rebelled against him by objecting to his ideas, it would be like World War III in the house. In one of the conflicts, I even entertained thoughts of suicide as a way out.  

As I became more mature, I started to realize that the way my father was had a lot to do with how he was raised. My father’s father passed away when my father was only four years old. Not having a role model to learn from, he did not know how to be a father himself, and was only doing the best he could to raise me. Nevertheless, the fearfulness of speaking up for myself comes from my past experiences with him. It was from him that I learned not to “rock the boat.”  

Apart from the family factor, there is also the ministry factor. Since women in ministry often face overwhelming odds from both outside and inside factors, there is a tendency to go to two extremes – either as a “lioness” or as a “lamb.” I resisted the idea of being perceived as a “lioness” – as a tough, outspoken woman or as a “feminist” by others. So I stayed as a silent lamb in order to be liked and accepted by others.  Therefore, my silence was caused by external expectations and internal barriers. The external expectations include the societal, cultural and gender-related stereotypes. The internal barriers include my relationship with my father and my desires to be accepted by others. Yet, in this long process of silence and allowing myself to be stifled by the expectations, the traditions, and the authority figures of my world, I felt that something was missing, something that God had given me but I had not used to serve its intending purpose – my voice. I was not being true to myself by playing the silent lamb figure. Here is where the story of Bathsheba intertwines with my own story. 


Bathsheba is a lamb figure. She is identified as “the daughter of Eliam, the wife of Uriah the Hittite” (2 Sam 11:3). Her status as an Israelite woman who marries a Gentile husband places her in a marginal position in Israelite society. In the famous episode of Bathsheba and David, she is portrayed as a victim at the whim of David’s lust and power. She herself remains passive, powerless and voiceless.  However, Bathsheba does not fade away to the background after this episode. She resurfaces in 1 Kings and appears as a voice speaking out on behalf of her son, Solomon. In this chapter, she is not a silent lamb. We hear from her for the first time and start to see her as a real person with feelings and convictions. Her character changes from an agent existing to fill the role of a plot to becoming a full-fledged character.1 


From 2 Samuel to 1 Kings, Bathsheba’s character undergoes a transformation which includes the following movements: from passive to active, from silence to voice, and from marginal to influential. Her journey prompts me to ask: What may have caused such a transformation? How does she find her voice? Can I, like Bathsheba, live to the fullest of what God intends for me to live by making my voice heard and by paving a way for other voiceless women to follow?  


In the following sections, I will revisit Bathsheba in 2 Samuel 11 and 1 Kings 1, followed by a synthesis of her journey of transformation. My focus will be on the possible reasons that contribute to Bathsheba’s change and how that affects her and those who are in her sphere of influence. This chapter will conclude with implications of Bathsheba’s journey of transformation for voiceless women in general and for voiceless Asian American women in leadership in particular. I write with the hope that her story would inspire more Asian American women 

leaders to see the need to break silence and find the courage and wisdom to do so. 

Bathsheba as Silence


The story opens at an intriguing time – in the spring. This is a time when kings go out to battle. Yet, David remains at Jerusalem and sends his general Joab to battle instead (2 Sam 11:1). It is at one of these evenings David walks around on his roof and spots a woman bathing. The story provides a side note for the reader: the woman is exceedingly beautiful. After determining the woman’s status as an Israelite woman2 married to the Hittite, Uriah, David sends messengers to bring her to him and sleeps with her. She then returns to her house and soon finds herself pregnant. She then sends someone to inform David, “I am pregnant” (2 Sam 11:5). 

The author of the story records a series of actions. Yet in all these actions, the author left out the feelings of Bathsheba intentionally. We do not know what her reaction is when David sends someone to take her to the palace nor do we know what her emotion is when David sleeps with her or when she returns to her house. Her message to David “I am pregnant” is also recorded as matter of fact without revealing any of her feelings and thoughts. Is she frightened? Is she shocked by what happened? Is she feeling lost, sad, violated, or victimized? The author leaves these emotions out because Bathsheba is cast as an agent to serve the plot. She is not the major interest of the author in this episode. Rather, David is the main interest. 


The story goes on to describe the subsequent events. David sends Joab to call Uriah the Hittite back to Jerusalem from the battlefield. Uriah comes to David and David asks him to go to his own house to “wash his feet” (i.e. to sleep with his wife).
 David’s intent is to pass his unborn baby to Uriah. However, the righteous Uriah refuses. So David adopts plan B by sending Joab to put Uriah in the front line of the fiercest battle and ordering Joab to withdraw the army from him, so that Uriah would be killed in battle (2 Sam 11:6-15). This plan works. After Uriah is killed in battle, David sends someone to bring Bathsheba into his house to become his wife (2 Sam 11:27). 


In this famous drama, Bathsheba is a lamb – a metaphor used by Nathan the prophet when he confronts David. He uses the parable of a rich man and a poor man’s ewe lamb to describe the story of David, the powerful king who takes Uriah, the poor man’s wife (2 Sam 12:4). Bathsheba is the victim in this incident. She is passive, powerless and quiet. David, on the other hand, is the lion. He is the king – active, powerful and overpowering. He is at the height of his reign. He does not even need to go to battle himself. What he needs to do is simply “send.” The frequent appearance of the verb “David sent” in this chapter highlights his supreme authority as the king (2 Sam 11:1, 3, 6, 14, 27). When the author of the story states “David sent someone to bring her to his house and she became his wife” (11:27), the word “bring” is literally the word “gather” in the Hebrew text. At this juncture of David’s life, Bathsheba serves as one of the shining pieces of his collections. She comes to the royal palace as another trophy symbolizing the expansion of David’s kingdom. As the Jewish feminist scholar Frymer-Kensky insightfully notes, “David has been in the habit of ‘gathering’ or ‘harvesting’ the wives of other men.”
 


David’s frequent “send” is contrasted with Bathsheba’s one time “send.” When Bathsheba discovers her pregnancy, she sends someone to tell David (2 Sam 11:5). Pregnancy forces her to break her silence. To put in Klein’s words, “conception gives woman power.”
 What would have happened to her if she remained silent? In ancient Israelite society as in many other ancient Near Eastern nations, adultery was forbidden (Ex 20:14) and would be penalized by death (Lev 18:20, 20:10). In this context, pregnancy outside of marriage makes Bathsheba an adulteress – a status worthy of death. Bathsheba has to speak out for herself because her life and her reputation are at stake. The risk of voicing out her crisis situation is not as great as the risk of remaining silent. She knows that the former might lead to other alternatives but the latter would surely lead to her death. 

Bathsheba chooses to take the risk to break silence because she has to save her life and reputation. However, she does not speak directly to David but sends someone to do so. Is she afraid to confront David? When my dissertation mentor ignored the work that I submitted to him, I waited and waited – a month, two months, three months, a year until I could wait no longer. My academic career was at stake. I had to break silence. So I took up the courage to voice out my situation, not directly to the mentor, but to the director of the program. I was too frightened to speak directly to my mentor at the time, fearing the confrontation that he would treat me badly or put my work aside completely and indefinitely. In front of the powerful man who has absolute authority, Bathsheba’s fear is understandable. Although Bathsheba sends someone to speak out on her behalf, it is a passive, fearful and powerless voice. Bathsheba remains a victim. However, it does offer her a sense of hope by taking the first step toward the journey of voice. Speaking to the program director was my first step toward the journey of voice. 

In the rest of the story, Bathsheba stays in the background and is overshadowed by the descriptions of David’s actions and feelings. We know of David’s reaction after Nathan the prophet confronts him. We know of David’s fast for the possible death of their child. We know of David’s contrition after the death of the child. In contrast, we do not know Bathsheba’s reaction about Nathan’s confrontation nor do we know her feeling after the death of their child. The only indirect description of her sadness after the death of their child is “Then David comforted his wife Bathsheba, and went in to her and lay with her” (2 Sam 12:24a). The result of that union is the conception of Solomon. The Bible tells us “the LORD loved him” (11:24b). At the end of the story, there is a glimpse of hope for Bathsheba’s future because God loves her son Solomon.   

Bathsheba as Voice

A woman’s story is usually recorded in one book of the Bible and may be mentioned 

sparingly in the other books. Rarely does a woman’s story carry on to another book in the Bible and rarely does it continue to develop another story with her as an essential part of the plot. One may assume that the passive and quiet Bathsheba fades out from 2 Samuel and that is the end of her appearance in the Bible. However, that is not the case. Bathsheba reappears in 1 Kings with an interesting twist – she speaks up boldly. 


The scene opens at another critical time in David’s life – David is old, advanced in age, and cannot be kept warm (1 Kgs 1:1). So, his people seek a virgin Abishag the Shunammite to keep David warm. The time is critical because David and his kingdom would soon fall into the unknown future. Who would succeed him to lead Israel? Which of his sons would sit on his throne? Now, David’s fourth son, Adonijah, the first in line after the death of his three older brothers, schemes to become the next king. He prepares himself chariots and horsemen and confers with David’ general Joab and Abiathar the priest to be on his side. But he purposely does not invite Nathan the prophet and the mother of Solomon to the feast he holds (1 Kgs 1:10). Here, Bathsheba appears not as the wife of Uriah as in 2 Samuel but as the mother of Solomon as DeVries rightly perceives “with him she will be exalted or demoted.”
 As a mother of a prince, Bathsheba’s identity shifts, which is reflected in her voice. 


Nathan the prophet somehow discovers Adonijah’s plot to usurp the throne and comes to Bathsheba, speaking to her:

“Have you not heard that Adonijah the son of Haggith has become king, and David our lord does not know it? So now come, please let me give you counsel and save your life and the life of your son Solomon. Go at once to king David and say to him, ‘Have you not, my lord, O king, sworn to your maidservant, saying, “Surely Solomon your son shall be king after me, and he shall sit on my throne”? Why then has Adonijah become king?” (1 Kgs 1:11-13). 

Then Bathsheba goes to the king in the bedroom. She bows and prostrates herself to the king and says what Nathan the prophet has told her to say, but with significant additions and variations of her own. She says to king David (her additions are italicized),

“My lord, you swore to your maidservant by the LORD your God, saying, ‘Surely your son Solomon shall be king after me and he shall sit on my throne.’ Now, behold, Adonijah is king; and now, my lord the king, you do not know it. He has sacrificed oxen and fatlings and sheep in abundance, and has invited all the sons of the king and Abiathar the priest and Joab the commander of the army, but he has not invited Solomon your servant. As for you now, my lord the king, the eyes of all Israel are on you, to tell them who shall sit on the throne of my lord the king after him. Otherwise it will come about, as soon as my lord the king sleeps with his fathers, that I and my son Solomon will be considered offenders” (1 Kgs 1:17-21). 

Several elements stand out in Bathsheba’s speech, which shows her assertiveness, tactfulness and well-thought strategies to serve her end: (1) By stating that David does not know the matter of Adonijah’s plot, Bathsheba gives David a guilt trip which indirectly points to his impotence and indecisiveness as a king because it implicates him of failing to keep his promise to make Solomon king in his place (vv. 17-18). (2) By stating the details of Adonijah’s usurpation and that Solomon is left alone, Bathsheba plays on David’s sympathy (v. 19).
 (3) By stating “the eyes of all Israel are on you to tell them…” Bathsheba plays on David’s power and urges him to act immediately (v. 20). (4) By stating the danger she and her son Solomon will face if David fails to take action, Bathsheba plays on David’s sympathy again and intends to move him to act (v. 21).

Bathsheba’s speech reveals her no longer as a silent lamb, a passive voiceless woman –  but rather a resourceful and determined woman who finds her voice to navigate within the patriarchal structure in order to gain some control of her and her son’s fate.
 Here, she is more like a lioness although without forceful intimidation. As a result of her speech and with Nathan’s assistance, her son Solomon becomes the next king on the throne of David. 

Bathsheba’s voice does not end here but reverberates again in a subsequent incident – Adonijah’s request of Abishag the Shunammite. After Adonijah’s plan of succession has been thwarted by Bathsheba and Nathan, he schemes another plan. He comes to Bathsheba and asks her to speak to Solomon the king that Solomon may give him Abishag the Shunammite, David’s ex-concubine, as wife. Bathsheba responds by agreeing to speak on his behalf (1 Kgs 2:13-19). In this speech, she subtly changes the tone of Adonijah’s voice to serve her purpose. Below is Adonijah’s version and Bathsheba’s version (her additions are italicized).

Adonijah said to Bathsheba, “You know that the kingdom was mine and that all Israel expected me to be king; however, the kingdom has turned about and become my brother’s, for it was his from the LORD. Now I am making one request of you; do not refuse me… Please speak to Solomon the king, for he will not refuse you, that he may give me Abishag the Shunammite as a wife” (1 Kgs 2:15-17).    

Bathsheba said to Solomon, “I am making one small request of you; do not refuse me … Let Abishag the Shunammite be given to Adonijah your brother as wife” (1 Kgs 2:20-21). 


It is difficult to imagine that a resourceful and determined woman such as Bathsheba would be ignorant of Adonijah’s hidden agenda. In ancient times, it was common knowledge that taking the king’s women (wives or concubines) was the claim to take his throne. This is demonstrated by Absalom’s attempt to usurp his father’s throne by going into ten of David’s concubines before the eyes of the public (2 Sam 16:20-23).
 Although David does not “know” Abishag sexually (1 Kgs 1:4), Abishag is perceived as David’s woman in the eyes of the public. By asking for Abishag as wife, Adonijah is asking for Solomon’s kingdom as reflected by Solomon’s immediate repudiation of Bathsheba’s request on Adonijah’s behalf, “And why are you asking Abishaq the Shunammite for Adonijah? Ask for him also the kingdom” (1 Kgs 2:22). 

Bathsheba knows Adonijah’s hidden agenda and intentionally acts as the intermediary of Adonijah in order to prompt the fury of Solomon to move him to action. She describes the request as “small” to contrast with the “big” request that she makes in asking Solomon to grant kingship for Adonijah. In anger, Solomon responds by ordering the execution of Adonijah. The act contributes to the consolidation of his kingdom because it eliminates a potential rival. In this incident, Bathsheba plays a significant role as a brave lioness protecting her cub. 

Bathsheba first speaks out for her son Solomon, resulting in Solomon’s enthronement and then she speaks out for Adonijah, resulting in Adonijah’s execution. Both incidents demonstrate the power of her voice. Both incidents are associated with her son Solomon and the consolidation of his kingdom. In this sense, the cause behind Bathsheba’s voice that motivates her to speak out is a cause larger than herself. After this event, Bathsheba disappears from the scene. She has served her purpose as a protective mother, using her position to speak out for her son’s advantage. 

From Silence to Voice


From a passive, powerless, voiceless woman to becoming a woman of voice, Bathsheba’s journey is one of transformation. As the older Bathsheba speaks out in the first two chapters of 1 Kings, it forms a stark contrast to the “old” Bathsheba in 2 Samuel. Interestingly, the younger woman, Abishag the Shunammite, reminds us of the “old” Bathsheba – passive, powerless and voiceless at the whims of the powerful men in a male dominated society. Abishag exists as an agent to facilitate the plot development and is never given the chance to have a voice of her own. Abishag reminds us of Bathsheba’s role in 2 Samuel. Both appear as silent lambs. 


When Bathsheba speaks to aged David in his bedroom in 1 Kings 1, Abishag the Shuanammite is attending the king (1 Kgs 1:15). Berlin catches the feelings of Bathsheba towards Abishag, “one can feel a twinge of jealousy pass through Bathsheba as she silently notes the presence of a younger, fresher woman.”
 Yet, Bathsheba is no longer the passive and silent lamb like the young Abishag is. She now speaks and participates in the making of her and her 

son’s destiny. 


What may have caused Bathsheba’s transformation? In 2 Samuel, when her own reputation and life are at stake, Bathsheba speaks out passively by sending a word to David “I am pregnant” (2 Sam 11:5). However, in 1 Kings, when her own son’s future kingship and her own life are at stake, she speaks out boldly with assertiveness and with a sense of urgency (1 Kgs 1:17-21, 2:20-21). Therefore, Bathsheba’s transformation comes from the understanding of what it is at stake. In all three incidents, timing plays an important role. If Bathsheba remains silent in those three occasions and refuses to voice out at those specific times, the result would be costly. She would have lost her reputation as a faithful wife. She could be stoned to death. She would endanger not only her own life but also her son Solomon’s life and his future kingship (1 Kgs 1:12). 


As I have remained silent for most of my life, it came to a point where I wanted to change because I have not lived out what God intended me to be. I was not true to who I was. As a leader, I have not used my voice as a change agent. As an Asian and Asian American woman leader in ministry, I now realize I do not just represent myself. I represent many other Asian and Asian American women who struggle to have a voice and strive to find their niches in male dominated work and ministry settings. If it were just for my own benefit, it would not be a strong enough motivation to reclaim my voice. However, I do need to learn when and how to give voice.


In the beginning of 1 Kings, the text repetitively states Bathsheba as the mother of Solomon (1 Kgs 1:10-11, 2:13). As the queen mother, Bathsheba learns to use her position to speak up. She must have realized the fact that power comes with position. Even the king of the nation, her son Solomon, has to bow before her (1 Kgs 2:19). Power is closely associated with speech, just like David who only needs to speak the word “send” to accomplish his intentions. Bathsheba speaks with tactfulness as discussed in the previous section. She also “plays” on the patriarchal and hierarchal structure of her time. Her gesture of bowing down and prostrating herself before David demonstrate her outward submissiveness to his authority (1 Kgs 1:16, 31). Yet her words to David, “As for you now, my lord the king, the eyes of all Israel are on you, to tell them who shall sit on the throne of my lord the king after him” (1 Kgs 1:20) reveals her wisdom in moving the king to action in her favor. In both speeches to David and to Adonijah, Bathsheba gives a “personal touch” by adding her own words to serve her end. On the outside, Bathsheba is still a soft lamb, prostrating herself to the king, yet on the inside, she is a protective lioness speaking out for something larger than herself – namely her son’s kingship. 

Since there were not many Asian American women in ministry, naturally, it has been difficult for me to find role models. I often felt alone and had no one to look up to. As I point out at the beginning of this chapter, Asian American women can fall into two extremes – being either a loud lioness or being a silent lamb. Bathsheba has the right mixture of both. After her transformation, she retains the softness of a lamb on the outside and reveals the toughness of a lioness on the inside. Interestingly, both the lamb and lion metaphors are used for Jesus. Jesus is the “lamb of God” (John 1:29) and He is the “lion of Judah” (Rev 5:5). Being tough and being soft are not mutually exclusive. In fact, this mixture reflects the dynamics of Yin and Yang – the balance of the softness and the toughness. Young Lee Hertig states that “one reaches the fullness of humanity when he or she identifies with both yin and yang within himself or herself. There is a dialectic tension between harmony and conflict.”
 

This also applies to leadership situations in which there should be a healthy balance between softness and toughness, between silence and speech. There is a time to be silent and a time to speak. This balance of softness and toughness and the knowledge of when to speak require wisdom and experience. Silence can be an active form of silence which is different from passive and oppressive silence. An active form of silence is one we can use as a tool, for instance, by not volunteering unnecessary information in a given situation or by using our silence to “speak” – to make a statement.
 My silence in the past with my father is a form of passive silence. Bathsheba’s silence in 2 Samuel is also a form of passive silence. The silence coerced by the society or authority figures because of gender related prejudice is a form of oppressive silence. 

Conclusion

Bathsheba’s journey from silence to voice serves as an inspiration for those who are confined by the traditional expectations for Asian and Asian American women to be silent lambs in male dominated ministry settings. As Asian and Asian American women leaders, there are times when we may be silenced by the forces around us or by our own internal barriers. We need to realize that God gives each one of us a voice and there is power in our voice. Only when we reclaim our voice can we reclaim our sense of true self and can we influence others. Bathsheba reclaims a sense of true self by speaking. She becomes a flesh and blood, a real person when she speaks. As I am in the process of transformation from silence to voice, I find myself empowered by reclaiming my true self through my voice. Now I am not as afraid to speak out the truth for fear of other people’s perception of me. There is a sense of freedom and joy in this process of transformation. However, the balance between being a passive silent lamb and being an outspoken defensive lioness will be a life long learning process and a journey worth traversing. 

Questions for Reflection

Personal:

1. In your own words, summarize the transformation process of Bathsheba.

2. In what sense are you like a lamb or a lioness or both?

3. Can you identify three factors that may have contributed to your silence, both in leadership position and in fellowship with other believers?

Ecclesial: 

1. Describe an incident which your voice was being suppressed or ignored at church. How did that experience made you feel? How would you have responded differently now?

2. What is at stake if you remain voiceless in a leadership position? What risks are you willing to take to voice out the truth?

3. What are some ways we as Asian and Asian American female leaders encourage and empower other voiceless females to reclaim their voices in both ministry and non-ministry contexts in every day life? 

Chloe is a graduate of Fuller Theological Seminary (Ph.D. 2005). She is currently teaching at Logos Evangelical Seminary. She and her husband, Pastor Eddie, serve at EFCLA, ministering to the second generation Chinese and Taiwanese Americans. Possessing multiple identities, Chloe is interested in reflecting on the interconnectedness between Scripture, ministry, gender and cultural issues.
1 Berlin characterized Bathsheba as a full-fledged character in 1 Kings and as an agent in 2 Samuel. A full-fledged character is portrayed as a real person with feelings, thoughts and actions whereas an agent only serves to fill the need of the plot. See Adele Berlin, Poetics and Interpretation of Biblical Narrative (Winona Lake, Ind.: Eisenbrauns, 1994), 30.


2 The father of Bathsheba is Eliam which is an Israelite name, suggesting Bathsheba is an Israelite. 


� An euphemism for having physical intimacy with his wife. Cf. 2 Sam 11:11.


� Tikva Frymer-Kensky, Reading the Women of the Bible: A New Interpretation of Their Stories (New York: Schocken Books, 2002), 153. The wives of other men include Ahinoam, Michal and Abigail (1 Sam 14:50; 24:42; 2 Sam 3:14-16). 


� Lillian R. Klein, From Deborah to Esther: Sexual Politics in the Hebrew Bible (Minneapolis: Fortress Press, 2003), 58. I disagree with Klein in that she sees Bathsheba as both a temptress and a victim. Yet, the text does not indicate Bathsheba as a temptress nor pass negative judgment about her character. Klein’s interpretation seems to read too much into the text. 


� Simon J. DeVries, 1 Kings, World Biblical Commentary 12 (Waco, Tex.: Word, 1985), 14.


� J. P. Fokkelman, Narrative Art and Poetry in the Books of Samuel: A Full Interpretation Based on Stylistic and Structural Analysis, vol .1 (Assen, The Netherlands, Van Gorcum, 1981), 357-358. 


� Klein, From Deborah to Esther, 67. 


� Cf Reuben went up to the bed of Jacob with Jacob’s concubine in Genesis 35:22, 49:3-4. 


� Berlin, Poetics and Interpretation, 28. 


� Young Lee Hertig, “The Asian-American Alternative to Feminism: A Yinist Paradigm,” Missiology vol. XXVI No. 1, Jan 1998, 19, 21. 


� I appreciate Young Lee’s for introducing Palmer’s book. See Parker J. Palmer, To Know as We Are Known: Education as a Spiritual Journey (Harper SanFrancisco, 1993), 79-83. 





PAGE  
15

